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RAMANANDA COLLEGE

Ramananda College is a pioneering higher-educational institution
located at Bishnupur, within the district of Bankura. It is the sole co-
educational Degree College with PG courses recognized by the UGC
within Bishnupur town. Sinceitsinceptionin 1945, thisinstitution has
been serving the cause of higher education inthelocal community and
also of students from far-away, remote villages. Even today students
from other districts are studying here.

Sri Ramnalini Chakraborty, freedom-fighter and social worker of
Bishnupur, Sri Radhagobinda Roy, founder-principal of this college
and ex-minister, Govt. of West Bengal and other eminent community
members of Bishnupur decided to establish this college here. Sri
Ramnalini Chakraborty, the Koley family, Sri Anil Kumar Bhattacharya,
members of the Friends’ Union Club and the community maximally
funded the costs for building this college. The college is named after
the son of the sail, Sri Ramananda Chattopadhyay (1865-1943),
journalist, editor and scholar who was active during the Bengal
Renaissance.

Initially the college was affiliated to the University of Calcutta,
and later to the University of Burdwan and now under the affiliation
of the Bankura University since 1st January, 2017. The college is
recognized by the UGC under Sections 2F and 12B. As the college
was established before Independence, it predates both the creations
of the UGC and the University of Burdwan. In 2015, the National
Assessment and Accreditation Council (NAAC) re-accredited (2nd
cycle) the College with 2.75 score. Further, with the introduction of
different Post Graduate Coursesin Science and Humanities, the college
has become a constituent college of the Bankura University. Now the
college is complaint with the visions of RUSA.
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VISION AND MISSION OF THE COLLEGE

The vision of Ramananda College is to provide innovative academic
ambience, best standards, healthy practices, opportunities and
experiences that enableindividuals, communities, and the society as a
wholetothrive, develop and prosper. Thisingtitution of higher education
is open to all irrespective of caste, creed, religion or gender. Sinceits
inception in 1945 theinstitution has been marching forward to become
a centre of excellence for higher education, heralding the motto
SRADDHABANA LAVATE GYANAM

Our Mission

* To provide adequate support to both teaching and learning through
academic programmes and services.

* To be recognized nationally as an institution with a difference.

» To promote standard and quality education and ensure all round
development of the otherwise marginalized youths of the locality.

* To develop educational professionals to be recognized globally for
the quality and skill of ther teaching, research, scholarship and
leadership.

» To inspire the faculty, staff and students to be committed to the
institution, to the society and above all to the nation.

 To promote women's education in the backward district of Bankura
and adjacent areas and help themto acquirethe status of respectable
human beings.

* Tofacilitate optimum use of resources and infrastructural facilities
for expanding opportunities for all students and to develop an inter/
multi-disciplinary approach amongst them.

e To inculcate social, cultural, scientific and ethical values in the
students

* To produce resourceful teachers and scholars to be employed in
different educational institutions from this locality and skilled
professionals to the industries.

» To equip the learners with modern knowledge and facilities,
competence and skill, while deeply attached to the cultural root of
the nation.
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I ndian Ethicsand Their Implication

Dr. Uttam Dolai

Convener, Seminar Organizing Committee, Department of Philosophy,
Ramananda College, Bishnupur, Bankura, WB dolaiuttam@gmail.com

Indian ethics, undoubtedly, is one of the great moral philosophiesin
the globe. Theethical thoughts of India are basically framed upon the
thoughts of the Manu- Smriti, the Jaimini- Sutras and the Bhagavad-
Gita. The main theme of Indian ethicsis to offer a proper life- style
to the people to reach at the state of mental peace. It advocates five
main paths to lead our lives. Ahimsa, Satya, Asteya, Bramacharya
and Aparigraha are thefive pillars of Indian ethics to establish mental
peaceinindividual level and also world peacein highest level. Ahimsa
is called the highest religion and this should be followed strictly by
each and every person. The other pillars are also important and all
are interrdated. So, we have to follow the path of Indian ethics for
greater interest of the society.

Indian philosophy deals with ethics which have got so many
dimensions as aesthetic ethics, environmental ethics, medical ethics,
professional ethics, business ethics etc. Indian philosophy is having a
large canvas in which all are accommodated. So, the present seminar
will be discussed on different dimensions of ethics which are called
practical ethics now a days. The seminar advocates to demonstrate
the applicability of multiple ethics. Our esteemed Resource Persons,
Research Scholars, Faculties and Students those who are coming
from inside and outside of the department will shed light on different
issues on ethics.

I think the human value is the main theme which is called the
basic factor of ethics, which is significantly degrading day by day.
Now inthis seminar the sole endeavour is to give emphasis on myriad
perspectives of ethical dimensions fromwhich somesolutions of crisis
may come and we will try to implement these solutions for getting rid
of the environmental value problem, human value problem, and the
defectsarising out of global warming, climate change, planetary crisis
etc. Therefore, this academic event is not only a seminar but alsoit is
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the dialogue forum for investigating how to protect our civilization
and our environment in present scenario. This is the main theme of
our international seminar. | think all the scholars will take an area of
their discussion and give deliberation so that we can take some solid
suggestions to address the different problems concerning ethics.

Last but not theleast, | believethe meticul ously organized seminar
will betransformed into a platformfor exchanging of ideation, scholarly
inputs and sustained knowledge of implications on ethical dimensions
of Philosophy.
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Erosion of Values: Causes and Remedies
Professor Raghunath Ghosh
Emeritus Professor of Philosophy, University of North Bengal, Dist.
Darjeding-734013, W.B. India
E-Mail: ghashraghunath3@gmail .com

Indian Philosophy is as vast as ocean consisting of many things like
materialism, spiritualism, holistic spiritual value, medicinesand surgery,
legal education etc. In all fields there is an underlying connection of
morality. Hence, those who express their opinions that Indian
Philosophy is not a philosophy but religion their attention should be
drawn towards the ethical aspect of Philosophy remaininginall fields.

It isa common idea cherished by the ordinary human beings that
Vedanta is devoted spirituality and religion, which has no connection
with wellbeing of the society and human beings. In Indian philosophy
thereis no system which is not connected with the welfare of human
beings and society. Actually, human value is the primary one upon
which other values like environmental value, aesthetic value; social
value, hedonistic value etc. depend. In this portion of the paper an
effort has been made to show that the acceptance of only one sdlf
(Sdf) leads us to believe that all human beings are of equal status,
merit, standard, which ultimately leadsanindividual to respect all human
beings. Regard to humanity is the basic value on which other values
are dependent. If the Vedantic treatises are consulted seriously, it
would be found that there are some policies and principles for
enhancing our regards to the humanity, environment, animal world
and plant world. In fact, a holistic development in a society is only
possible if the Vedantic principles in general and non-Vedantins in
particular arestrictly adhered to. Now-a-dayswefind that everywhere
thereis alack of values leading to the destruction of our civilization.
In order to remove such erosion of values the principles of restraining
of internal and external sense organs called sama and dama,
forbearance (titikca) etc. have to be practiced. Secondly, the external
pallutionis caused by theinner pollution whichisto bereduced through
the method of sdf-restraining and control of greed etc. Thirdly, an
individual should be convinced through sensitization programme,
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counsdling etc. Lastly, it should be reduced through the promotion of
fine arts like music, dance, literature etc., which can give us a mental
relief (visranti) as referred to by Abhinavagupta and as admitted
their therapeutic value in modern medical science.
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The Law of Karma and Human Life A Reflection

Dr. Tapan Kumar De
Professor, Department of Philosophy and the Life-world, Vidyasagar University
tapande4@gmail.com

Thereisageneral enquiry of every human beingwhy heor shesuffers
more than others. They all areinthe puzzle of the unequal distribution
of sufferings and enjoyments. The big question always hits on the
mind of the people in this way: who is responsible for this uneven
distribution of pain and pleasure? Isit God or isit the concern human
being? This mystery isresolved by introducing the concept of the law
of karma (Action). According to the law of karma pain or pleasure
whichisenjoyed by thegeneral peopleisthefruitsof hisor her actions.
Law of karmaisthemain doctrineof Hinduism, Jainism, and Buddhism.
Itisauniversal law that states the universal relationship of causeand
effect. All the phenomena that occur in our daily lifeis not covered by
the cover of mystery or is not punishment giving by the God. The
universal, moral and fundamental law of karma is responsible for all
thesufferingsand enjoyments. Soit istheindividual whoisresponsible
for his own fate. ‘As you sow, so shall you reap’ —is the central
theme of thelaw of karma. Karma has its own effect. Karma without
effect is not possible. It is the effect (Karmafal) of an action that
shapes the destiny of human beings. It is not the God, but the effects
of our actions are responsible for our success or failures, for pain or
pleasure, in aword, for discrimination.

Let us see the verse no seven of fifth chapter of Svetasvatara
Upanishada where it is stated that

He(theindividual soul) whois attached with the qualities performs
actions for the sake of fruits and enjoys the fruits of his own actions.
Though Heis redlly the Lord of life, he becomes bound by the three
Gunas, assumes various forms, and wanders about through the three
paths on account of his own actions. This is the main theme of the
universal law of action. It istheindividual soul who is responsible for
his own actions and the consequences. He himsdlf isthe maker of his
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own lifewhich is bound to be on earth for sufferings.

According to this verse actions which are performed by an agent
out of desires (Kama)is the cause of our bondage. Again, actions
ingrained in the ground of ignorance are also responsible for our
bondage. No living beings can live a moment without karma. So we
have to do theright karma and the evil karma should be avoided for
liberation. Karma is the cause of bondage, but at the sametimeit is
the causeof liberation. Sothemost important thing istheway following
which we engage ourselves in karma. Karmas are divided into four
categories. Sakama Karma, Niskama Karma, Sanchita Karma,
Prararbdha Karma, Kriyamana Karma, Agami Karma, Nitya Karma,
Naimittika Karma, Kamya Karma, Nisiddha Karma etc.

Key words: Law of karma, Karmafala, Bondage, Hinduism, Jainism,
Buddhism
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Sunderlal Bahuguna: The Torch Bearer of
Gandhian Ethics

Dr. Rajkumar Modak

Professor, Department of Philosophy, Sidho-Kanho-Birsha University,
West Bengal.

It is true that Sunderlal Bahuguna (9 January 1927 — 21 May 2021)
was known as an Indian Environmentalist because of his chief
leadership of Chipko movement; he was indeed a dedicated follower
of Gandhian philosophy. Starting his carrier asafreedomfighter under
the strong leader-ship of Shridev Suman, an ardent Gandhian follower
who used to keep his firm faith in the premise - Charkha as the sign
and the soul force of bringing Indian independence; he was successful
to be one of the great torch bearers of Gandhian thoughts not for the
Indian Nation but for thewholeworld. In 1944 i.e., in pre-independent
period Bahuguna was arrested by the British Government when he
made a news against the torture inflicted in jail upon Shridev Suman.
Though Shridev Sumanwas diedinjail after along fasting of 84 days,
Bahuguna was shifted to the Nagendra Nagar jail where he was fed
food with amixing of Kerosine oil and become seriously ill. However,
he was released, on conditioned, from thejail custody after the advice
of the doctor. Later on, i.e., in post-independence period, he spent his
entire life for saving the ecology and thus become a real Ideal Hero
for saving ecology by heart and soul following the path introduced in
Gandhian ethics. Thislectureis, actually, an eaboration cum analysis
of the works done by Sunderlal Bahuguna, reflected in the mirrors of
Gandhian ethics.
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Indian Ethics Through the Civilizations:
Implication and Contextualization in
Contemporary |ssues
Muhammed Ullah

Assistant Professor Department of Philosophy, Jahangirnagar University,
Bangladesh

Indiaisaland of diversities that welcomes people of various regions
with diverserace, ethnicities, religions, faith, creedsandrituals. It isa
civilization, being rich and theancient oneis still keeping itstrace and
continuation. Throughout thetime, this civilization has been built upon
its own philosophy, ethics, religionsand spirituality tied withits distinct
geographic character. The inner deriving force s its philosophy and
ethics based on the strong metaphysics of perceiving human world
relationship, in other words the relation between Reality and its
manifestations. The philosophical outlook behind this, strengthened
its longevity and enriched its culture. Its ethical systemis convergent
toreligion, philosophy and culturebased on spirituality and rationality
that determines the human interaction within themseves and with
universefollowing cosmic order. Indian ethicsderived fromitsmultiple
philosophical schools keegps the common character of perceiving sdf
and action towards others. By Indian ethics and civilization, | refer
ethics and civilization of ancient geographic India where modern-day
Pakistan, Bangladesh, Nepal, Bhutan, Sri-Lanka are within same
geographic identity. This ethics serve the people of this region as well
asit contributes a lot to other civilizations and embraces others as its
own. In this way, Indian ethics have an outlook of synthesis of
gpirituality into the fundamental unity of universe and a practical
pluralistic outlook to deal with social and ethical aspect of human life.
After Indian, many other civilizations have been evolved but Indian
civilizationisstill alive becauseof itsstrong philosophical sysseminits
ground. Theimplication of this ethicsislinked to the under standing of
the metaphysical foundation upon which the Self and the whole
universe is connected. This basis kept it appealing to contemporary
erafor addressing many contemporary issues. The questionis: though
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the ethical practices are very vibrant in conducting and leading
individual life, why its implication does not visiblein that degreeasiit
was supposed to bein statelevel ? In the post-colonial period associated
with the arrangement of modern nation statehood run by western
imperialist and capitalist values, Indian ethical values arenot considered
as state policy or political philosophy. Some scholars have suggested
ways for the revival of Indian systems by taking into consideration
the new ideas of life which have been flowing into India from many
others part of the world. This research emphasizes on the
contextualization of Indian ethicsfor itsimplication to the contemporary
issues related to politics, society, spirituality, nationality, plurality,
diversity, neighborhood relationship etc. It proposes research agenda
and urges the professional ethicists and philosophers to work,
collaborate and develop mode.

K ey words: Indianethics, civilization, contemporary issues, implication,
contextualization
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Perceiving Buddhist Ethics from Non-Western
Per spective

Anjan Kumar Das

Graduate Student (MA), Department of Philosophy, Jahangirnagar University,
Bangladesh

Buddhist Ethics have a unique character which differentiate it from
other ethical doctrine. It mainly depends on Buddhist philosophy. The
most fundamental doctrine, four noble truths, pratityasamutpada
(dependent origination), Sinyata (emptiness), karma (action), are
foundinthisethics. A clear reflection of Buddhist logicisalso discernible
within the framework of its ethics. Its main concern is to diminate
suffering. Inthis process, it avoids the binary methodologies typically
engaged by western ethical frameworks. It does not adopt contrast
as ‘good and evil’ or ‘right and wrong' as its foundation; rather, it is
part of an ongoing process aimed at problem- solving, where every
step taken towards that objective must itsdf be ethical. It also exhibits
acausal relationship, which resolve another significant challenge. While
western ethics often considers the immorality of the soul as an
axiomatic truth, Buddhist philosophy- being based on the doctrine of
anatman (reject animmoral soul)- explains moral continuity through
causality. This enhances the significance of ethics within the sphere
of practical life. The teachings regarding Emptiness (Sinyata), and
Karma consistently emphasize a practical dimension. From this
pragmeatic perspective, the notion of permanent existence is reected.
Conseguently, Buddhist ethics seeks to resolve specific problems, not
through dogmatic methods, but through a refusal to adopt fixed
ontological positions—a characteristic that defines its profound
significance. As Buddhist Ethics avoids binary frameworks; therefore,
evaluating it through a binary lens would be a categorical error.
Basically, it rgects all form of rigid foundationalism or dogmatic
positioning. So, Buddhist ethics must be understood within its own
unique structural paradigm. The research has been conducted based
on articles, book sections, journals and sometranslated Buddhist texts.
| follow qualitative method and use critical analysis

K eywor ds; Buddhist Ethics, Non-western perspective, Buddhist logic.
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Assessment of Environmental Quality in a
Forest-Fringe Region of Lataguri, West Bengal
Using Soil, Water, and Air Pollution Indicators

AsghisPandit
Assistant Professor, Department of Geography, Sonamukhi College,
Bankura- 722207 ashispandit2011@gmail.com

Forest-fringe regions represent ecologically sensitive transition zones
where human activities closdy interact with natural ecosystems, often
resulting in environmental stress and socio-economic vulnerability. The
present study assesses environmental quality in the Lataguri forest-
fringe area of Jalpaiguri District, West Bengal, using selected sail,
water, and air pollutionindicators, alongside an evaluation of livelihood
dependence and socio-economic structure. Primary fidd data were
collected on soil pH and organic carbon, water pH and total dissolved
solids (TDS), and ambient air quality parameters including PM, ....
and PM € . Secondary data from the Socio-Economic and Caste
Census (SECC), 2011, were used to analyze demographic and
occupational characteristics. Resultsindicate moderately suitable soil
pH conditions but critically low organic carbon across all land-use
types, signaling declining soil fertility. Water quality remains largely
usable, though localized alkalinity and elevated TDS raise concerns.
Air quality analysisreveals high particul ate concentrations near roads
and tourist zones, exceeding recommended guidelines. The socio-
economic analysis highlights strong dependence on plantation-based
livelihoods, limited educational attainment, and vulnerability arisingfrom
environmental stressand humanwildlifeconflict. Thestudy emphasizes
the need for integrated, location-specific strategies focusing on soil
restoration, pollution mitigation, livelihood diversification, and
community-based conservation to ensure long-term environmental
sustainability and socio-economic resilience in forest-fringe regions.

K eywords: Forest-fringe, Environmental quality, Soil organic carbon,
Air pallution, Livelihood dependence, Lataguri
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Environmental ethics in Vedic era
Anamika Sahu
Assistant Professor, Philosophy Department, Dergaon Kamal Dowerah
College, Dergaon  anamikasahu2117@gmail.com

This paper explores the foundations of environmental ethics in the
Vedic era, highlighting the ecological consciousness embedded in early
Indian thought. Far from viewing natureas amereresourcefor human
consumption, the Vedic worldview presents a profound sense of
interconnectedness between humans, nature, and the cosmos. Texts
such as the Rigveda, Atharvaveda and Yajurveda reveal an attitude
of reverence toward natural elements like earth (Prithvi), water
(Apah), fire (Agni), air (Vayu) and sky (Akasha), which are treated
not merely as physical entities but as sacred manifestations of cosmic
order (Zta). The famous Bhiimi Stikta of the Atharvaveda, for instance,
reflects a deep ethical commitment to the Earth as mother and
sustainer of life.

The study analyses key hymns and philosophical ideas to argue
that Vedic environmental ethicsis rooted in harmony, balance, restraint,
and duty (dharma). T he concept of Ztaemphasizesmoral and ecological
order, suggesting that human actions must align with thelarger cosmic
rhythm. This perspective anticipates modern ecological principles such
as sustainability, interdependence, and responsible stewardship.

By critically examining these themes, the paper also addresses
whether Vedic environmental thought can offer meaningful insights
for contemporary ecological crises. It concludes that the Vedic era
provides not amodern environmental policy, but a value-based ethical
framework that encourages respect, gratitude, and responsible
coexistence with nature.

Keywords: Vedic literature, environmental ethics, Zta, dharma,
ecological consciousness, sustainability.
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An Ethical Perpetuation of Sandhi Puja of Devi
Chamunda: a Shift to Symbolic Sacrifice

Dr. NilanjanaChatterjee
Associate Professor, Ramananda College, Bishnupur, Bankura

In Indian mythology, Devi Chamunda and the ritual of Sandhi Puja
represent the pinnacle of divine power and the victory over deep-
seated negative forces.

The Sandhi Puja is actually considered to be sacred junction
between the “ Astami” and “ Nabami” tithi of Durga Puja. Most of the
house-hold Durga puja in West Bengal abides by the fusion rituals
from*“Vedic” and “ Tantrik” traditions. Interestingly every singleritual
of “Sandhi Puja’ leaves some logic with positive recognition which
can be wdll explained scientifically.

Our study of “ Sandhi Puja’ isbased on theritualsfrom Manbhums
Chattopadhay Family which is almost three century old and is
enchanted with the heavenly tune and Anustup Chanda. The key
mantras of Sandhi actually aims at “ Atmasuddhikaran” through
binasha of evil powers and the flow of positive energies within an
individual and hisworld around.

“ Om Mahishaghni Mahamaye Chamunde Mundamalini,
Ayuraroghyavijayam Dehi Devi Namostute’

So, the ultimate prapti from Sandhi Puja is gaining protection,
inner strength, success, prosperity and spiritual upliftment of our mind
and soul by completdly surrendering all our negativities and evil power
to the supreme power of divine mother.

Keywords: Indian Mythology, Devi Chamunda, Sandhi Puja, Vedic
& Trantric traditions
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The implication of promoting Ethicsin Modern
Universal Philosophy: A Critical inquiry
analysing the works of Bertrand Russell’s theory
and kantian Transcendental idealism

SusantaNole

Assistant Professor, Department of English, Ramananda College
susantanol e444@gmail.com

Ethics (nitisastra) is a branch of philosophy that deals with moral
values. Theword ‘ethics' comes from the Greek ethikos, which means
aset of moral principles. The word is sometimes used to refer to the
moral principlesof aparticular social or rdigiousgroup or anindividual.
Individual ethics isindicative of the good qualities that are essential
for individual well-being and happiness. Social ethics represents the
values that are needed for social order and harmony. Ethics is the
core of all these systems. In every rdigious tradition, good moral
conduct is considered essential for ahappy and contented life. Without
following the path of righteousness no one can attain supreme goal
(mokca) of life. The four asramas are: brahmacarya, stage of
studentship; g[hastha, stage of the householder; vanaprastha, life in
the forest; and saAnyasa, renunciation. Apart from this, the concept
of four ends of life (purucarthas) is also very important. These four
ends of life are the goals which are desirable and also required for
fulfilment of human aspirations. These are righteousness (dharma);
worldly gain (artha); fulfilment of desire; (kama) and liberation
(mokca).

These moral instructions are included in Buddhist scriptures or
handed down through tradition. According to Buddhism, thefoundation
of ethicsisthe paficasila (five rules), which advocates refraining from
killing, stealing, lying, sexual misconduct and intoxicants. In becoming
a Buddhist, alay person is encouraged to take a vow to abstain from
these negative actions. Jainism is another important religion of this
land. It places great emphasis on three most important things in life,
called three gems (triratna). These are: right vision (samyaka d[cmi),
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right knowledge (samyakajfiana) and right conduct (samyaka caritra).
Apart from these, Jain thinkers emphasize the need for reverence
($raddha).

Thework ethics exhibit reliability, productivity, professionalism,
time management, teamwork, integrity, good communication, and
respect for leadership. The six orthodox schools of Darshanainclude
Nyaya, Vaisheshika, Samkhya, Yoga, Mimamsa, and Vedant. Satya
(Truth), Ahimsa (Non-violence), Seva (Service), Shanti (Peace),
Karuna (Compassion).

Indian ethics, centred on Dharma (duty/righteousness), Karma
(action/consequence), Ahimsa (non-violence), and thegoal of Moksha
(liberation), guidehdligticliving by balancingindividual duty with spiritual
realization, promoting virtues like truthfulness, self-control, and
compassion, and emphasizing selfless action (Karma Yoga) for
personal and societal harmony, finding spiritual meaning inwork, and
balancing material and spiritual pursuits. Karma is the universal law
of cause and effect, governing the consequences of actions. Moksha
is the ultimate goal of liberation from the cycle of birth, desth, and
rebirth. Itinvolvestherealization of onestrue natureand thedissolution
of ignorance and attachments. The path to reach ultimate destination
called moksha involves ethical living, spiritual practices, and the
cultivation of wisdom and detachment.

The twentieth century great Nobel laureate philosopher Bertrand
Russell’s masterpiece book History of Western Philosophy(1945)
has emphasized upon the ethic value of “Pacifism” is the opposition
to war or violence. The word pacifism was coined by the French
peace campaigner. A related term is ahimsa (to do no harm), which
is a core philosophy in Hinduism, Buddhism, and Jainism. He has
emphasized on school of “ Analytical philosophy” isabroad school of
thought or style in contemporary Western philosophy. As peace
campaign Russdl hastrenchantly critiqued Stalinist totalitarianismand
the American invasion and manipulating in Vietnam civil war by the
intimidation of nuclear weapon to harbinger the apocalyptic
endangerment. Nuclear disarmament is the act of reducing or
eliminating nuclear weapons. Theterm* denuclearization” isalso used
to describe the process leading to complete nuclear disarmament.
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Transcendental idealism is another philosophical system founded by
German philosopher Immanuel Kant in the 18th century. Kant's
epistemological program is found throughout his Critique of Pure
Reason (1781). By transcendental (a term that deserves special
clarification. Kant meansthat his philosophical approach to knowledge
transcends mere consideration of sensory evidence and requires an
understanding of the mind’s innate modes of processing that sensory
evidence. Immanuel Kant describes time and space not only as
“empirically real” but transcendentally ideal.

Ethics is a study of moral issues in the fidds of individual and

collective interaction. The main objective of this research study is to
focus on the how each and every stage of the evolution process is
governed by the ethical values with a special reference to origination
and sustenance of the Indian culture. The ethical-ontological and
anthropological study of epistemology also shed lights on the
systematic and conceptual analysis on the ethics and values through
introspection and retrospection in the Indian and western philosophy,
literature and culture with an underlying observation on the
chronological impact on the value enrichment. The paper further aims
to explore and reinterpret the ethical values and their implications on
human civilization navigating through the contentious discourses from
Bertrand Russdl’s analytical philosophy to kantian transcendental
ideglism.
Keywords: TheFour pillars of Indian ethics, Four Purusarthas, Ahimsa,
Satyagraha, Moksha, Russell’s Western Philosophy, Nuclear
disarmament, Analytical Philosophy, Pacifism, kantian Transcendental
ideglism.
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Research Ethics in Medicine

Dr. Subhankari Prasad Chakraborty

Department of Physiology, Ramananda College, Bishnupur-722 122, Bankura,
West Bengal, India subhankariprasad@gmail.com

Research ethics in medicine is a vital component of ensuring that
studies involving human subjects are conducted with integrity, respect,
and transparency. The rapid advancement of medical research has
raised concerns about the protection of human participants, making it
imperative to adhere to ethical principles and guiddines. The key
concepts, principles, and challenges in research ethics in medicine
are taken into this account. The principles of beneficence, non-
mal eficence, autonomy, and justice serve as the foundation for
responsible research practices. Informed consent, confidentiality, and
minimizing harm are essential components of ethical research conduct.
Regulatory frameworks, such as Institutional Review Boards, play a
crucial rolein enforcing these principles and ensuring compliancewith
national and international guidelines. Despite these efforts, challenges
persist, including issues of vulnerability, exploitation, and the need for
greater transparency in clinical trials. The increasing complexity of
medical research, involving diverse populations and emerging
technologies, further underscores the need for robust ethical oversight.
The need for researchers, policymakers, and healthcare professionals
are to be emphasized to prioritize ethics in medical research. By
fostering a culture of ethical responsihbility, we can promote trust in
medical research, ensuretherights and dignity of research participants,
and ultimately improve health outcomes for all. The importance of
research ethics in medicine cannot be overstated. As medical research
continues to evolve, it is essential to remain vigilant and adapt ethical
guiddines to emerging challenges. By doing so, we can ensure that
scientific advancements are achieved without compromising human
dignity or rights.

K ey words: Medical Ethics, Informed Consent, Research Governance,
Human Subjects Research.
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Cosmic Order and Mathematical Rationality:

A Philosophical Sudy of Indian Ethics
Dr. MohammeadAli Khan

Assistant Professor, Department of Mathematics, Ramananda College,
Bishnupur, Bankura, West Bengal, mdmaths@gmail.com

Indian ethical thought emerges from a profound metaphysical vision
of reglity inwhich cosmic order ([ta), mora law (dharma), and ultimate
truth (satya) are inseparably linked. Foundational texts such as the
Upanishads and the Bhagavad Gita articulate an ethical universe
structured by harmony, balance, and inner rationality rather than
arbitrary command. This paper offers a philosophical interpretation
of Indian ethics through the lens of mathematical consciousness,
arguing that mathematicsis not merely a computational discipline but
an expression of the same quest for universality, order, and coherence
that underlies ethical reflection.

Mathematics operates through axioms, internal consistency,
symmetry, and the pursuit of truth independent of subjective
preference. Similarly, Indian ethics is grounded in principles that
transcend individual inclination, pointing toward an objective moral
order embedded within the cosmos. The concept of infinity mirrors
the Upanishadic notion of the boundless Brahman; zero symbolizes
both metaphysical emptiness and plenitude; cyclic structures reflect
the doctrine of samsara; and equilibrium resonates with the ethical
ideal of balancein action (karma).

By drawing these philosophical paralds, the study argues that
Indian ethics possesses an intrinsic structural rationality analogous to
mathematical systems. Theethical life, likeawell-constructed theorem,
requires coherence between premise and action, intention and
conseguence. Thus, mathematics becomes not only a metaphor but a
methodol ogical framework for interpreting the universality, harmony,
and transcendence central to Indian moral philosophy.

Keywords: Indian Ethics; Dharma; M athematical Rationality; Cosmic
Order (Zta); Infinity and Zero
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The Reformation of Morality: Dynamics of the
Self in Igbal’s Ethical Philosophy

Sk Amirul Haque

Assistant Professor, Department of Philosophy, Santal Bidroha Sardha
Satabarshiki Mahavidyalaya, Goaltore, 721128.

Abstract: At first, | want to explore the ethical framework of
Muhammad Igbal, focusing on his departure from passive asceticism
toward a dynamic, life-affirming morality centered on the concept of
the Self. Igbal’s philosophy offers a rigorous ethical system that
synthesizes Islamic metaphysical traditions with modern Western
thought.

At the heart of Igbal’s ethics is the cultivation of the ego. Unlike
traditional mystic paths that seek the absorption of the self into the
Divine, Igbal argues that the ultimate aim of the human is to fortify
the sdf to withstand the challenges of existence. Ethics, for Igbal, is
not a set of static rules but a creative process. We will examine his
view that ‘lifeis aforward assimilative movement,” where the highest
good is defined by that which strengthens the individual’s uniqueness
and creative agency.

Then | want to explorehow I gbal utilizesIshq (love) arestorative,
transformative force to guide the intellect. This balance ensures that
ethical progress remains grounded in spiritual intuition rather than
utilitarianlogic.

Finally, I will discuss the transition from the individual ‘I’ to the
‘Social Ego,” exploring how Igbal’s ethics demand therealization of a
just and progressive community.

Key Words: Metaphysics, Sdf, 1shg, Social Ego, Highest good
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Al Chatbots in Libraries: Services, Challenges,
and Ethical Considerations

Dr. Parnab Chatterjee

Librarian, Ramananda College, parnabchatterjee@gmail.com

The rapid advancement of artificial intelligence (Al) technologies,
particularly Al-powered chatbots such as OpenAl’s ChatGPT,
Perplexity, Elicit, Scite and others has significantly influenced
information access and user interactioninlibraries. Librariesincluding
Academic, Public and Special are increasingly adopting Al chatbots
to enhance reference services, provide 24/7 assistance, support
information retrieval, and improve user engagement. However, the
integration of Al systemsinto library environmentsraises critical ethical
concernsreated to privacy, data security, misinformation, algorithmic
bias, transparency, and professional integrity. This study examines
the role of Al chatbots in library services and explores the ethical
challenges associated with their implementation.

Methodology: A systematic review of scholarly publications and
documented case studies on Al chatbot implementation in libraries
was conducted. Examples of chatbot applications in academic and
public librarieswereanalyzed to understand practical implications and
emerging concerns.

Findings: Thefindingsindicatethat Al chatbots significantly enhance
library service efficiency by providing instant responses, automated
reference assistance, personalized recommendations, and multilingual
support. They reduce workload for library staff and improve user
sati sfaction through round-the-clock service availability.

However, concerns persist regarding data privacy, biased
algorithms, misinformation, lack of transparency, and fears of
professional displacement. Theresearch highlightstheneed for ethical
guidelines, human oversight, and digital literacy initiatives to ensure
responsible Al adoptionin libraries.

Originality: The study underscores the importance of ethical
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frameworks, human oversight, and digital literacy to ensureresponsible
Al integration. It advocates balancing technological innovation with
corelibrary principles, including intelectual freedom, privacy, equitable
access, and information integrity.
Keywords: Al Chatbots, Ethical Issues, Data Privacy, Digital
Governance, Library Automation
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Dr. B. R. Ambedkar’s under standing of Buddhist

ethics for social equality
MoumitaDey
SACT, Dept. of Philosophy, Ramananda College, Bishnupur, Bankura

Dr. B.R. Ambedkar’s understanding of Buddhist ethics, termed
Nabayana, re-imagines Buddhismasarational, social and humanistic
path to Equality. He rgjected traditional metaphysics like Karma and
rebirth, interpreting Dhamma as a sacred morality centered on social
equality, liberty and fraternity. Ambedkar’s Buddhism advocates for
compassion (KaruGa) and wisdom (Prajfia) to dismantle caste,
treating ‘Dhamma’ as ‘morality in action’. By promoting non-
discrimination human dignity, and rational thinking, he utilized Buddhist
ethics as a radical transformative tool for Dalit empowerment and
social justice.

K eywor d: Nabayana, Buddhist ethics, Dhamma, Rationalism, Dalit
empowerment.
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I ntegrating Vedic Wisdom with Modern
Environmentalism : A Sudy on Bhumi Sukta and

Sustainable Living

Sharadia Banerjee
Research Scholar, Department of Philosophy and Comparative Relogion
Visva-Bharati University, Santiniketan ,WB-731235

sharadiabanerjec000@gmail.com

Theroot causeof global environmental degradation and climatechange
lies in the boundless consumerism. This paper will demonstrate how
the principles of the Prithvi Sukta from the Atharvaveda can be
utilized to mitigate the ongoing environmental degradation and restore
ecological balance.Patriotism is not merely the love for a map ,but
rather a profound respect for the country’s soil, water,forests,and all
its people Specifically ,the Prithvi Sukta of the Atharvaveda from the
Vedic erademonstrates that the Earth is not merely a commodity for
our consumption ; rather, sheisour Mother (Dharitri),and we are her
children.Global average temperatures have risen by approximately
1.4°Cto 1.5° C compared to pre-industrial levels (1850-1900).1f current
trends continue ,thereis anear 100% probability that temperaturesin
2026 will remain above the 1.4° C mark .If we do not become
environmentally conscious now ,the loss will ultimately be ours .The
‘Bhumi Sukta’ is not just a collection of ancient chants ;it isa highly
practical and scientific foundation for modern Environmental Ethics
.For this reason ,the Prithvi Sukta is widely regarded as the “First
National Song of the World”.Satyam brhad rtam ugram diksa tapo
brahma...here RTA refers to the immutable laws of nature
.Exploiting natural resources like groundwater and forests violates
the cosmic order,turning our rolefrom responsible guardiansinto mere
consumers of the earth.

In today’s era of climate change ,the Bhumi Sukta guides us to
shift from a “consumerist” mindset to a “conservationist” one.lt
reminds us we are not masters of nature ,but merely its partners.

| fed that using this slokas in the future will allow me to work
toward a resolution.

Keywords: Prithvi Sukta, Environmental Degradation, Consumerism,
Dharitri, Conservationist.
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Human Values and Ethics Behavior

Dr. Amit Pan

Assistant Professor of Philosophy, Govt. General Degree College, Dantan-Il,
amitpan999@gmail.com

Ethics and Human values' is a truly relevant subject of today’s
environment of conflicts and stressin the profession, with obligations
to be met by one person in many directions. Every human being has
two sets of questions to answer for hislife: a) What to do? b) How to
do?

Values arethe basic and fundamental bdiefs that guideor motivate
attitudes or actions. They help us to determine what is important to
us. Values are essential to ethics. Ethics is concerned with human
actions, and the choice of those actions. Ethics evaluatesthose actions
and the values that underlie them. Human Values are the virtues that
guide us to take into account the human eement when we interact
with other human beings. Human values are for example: Respect,
acceptance, Consideration, Appreciation, Listening, openness,
affection, empathy, and L ove towards Human Beings.

Values are the guiding principles of our lives. They are essential
for positive human behavior and actionsin our daily life, and they are
formed on the basis of interests, choices, needs, desires and
preferences. They have played important role in not only society, but
also our mind, behavior and related disciplines. We encounter several
circumstances every day which test our patience, our character and
peace of mind. Our values serve as markerstotel if lifeis heading in
the right direction. When our actions and words are aligned with our
values, life feds good and we fed content, confident and satisfied.
But when our behaviors don’t match-up with our values, we sense an
uneasiness that grows inside us. This uncomfortable feding tells us
that not all is good right now. Wefed out-of-sorts. Thesefedings can
be a source of anxiety and unhappiness. We need value in our lives
to: guideusin theright path, givedirection to life and bring joy, bring
changesin behavior towards positive thoughts and promote the peace
and harmony in the society.
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The moral values in our lives hold great importance from the
point of personal, social and spiritual development. Values, morals
and ethics are inextricably tied together. The preservation of human
life is the ultimate value, a pillar of ethics and the foundation of all
morality. Values are what we learn from childhood; the *stuff’ we
acquired from our parents and immediate surroundings. Values are
the motive power behind purposeful action. Moral values are meant
for making the quest to find the higher self an easier. Many amongst
us may find it difficult to follow values such as truthfulness, honesty,
forgiveness in our lives because we have not perceived the subtle
gains that come to us by following these values. Or, maybe, we are
careless to realize the importance of values in life. Ethics, on the
other hand, are how we actually do behave in the face of difficult
situations that test our moral fiber. Ethics are the code or principles
on which on€'s character depend. Ethics and character are closdly
related. Values are essential to ethics to develop at an early age and
can be instrumental to building character. Whereas, morals are the
intrinsic beliefs developed from the value systems of how we ‘ should’
behavein any given situation. Moral values are the standards of good
and evil, which govern an individual’s behavior and choices.

K ey Words: Human values, Human behavior, Duty and Obligations,
Human Action, Ethics.
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Divine Commands and Human Conduct: Exploring the
Asymmetrical Integration of Morality and Social
I ssues within Religious Frameworks

Abdur Rahaman Khan
Research Scholar, Department of Philosophy and Comparative Religion, Visva
Bharati University, Santiniketan, WB, 731235
abdurphilosophy2020@gmail.com

This paper endeavours asymmetrical integration between ethics and
religion whichis conspicuous. It is necessary to determine the generic
character of thetwo classes of phenomena. Rdligion is defined by its
reference to the superhuman or divine (viafaith and beliefs), whereas
morality is defined by its exclusive concern with human interpersonal
and intrapersonal conduct.

My Study will focus that how Reigion often incorporates moral
rules e.g., “Thou shalt not kill” as a divine command, while morality
can exist independently e.g., secular ethics, humanistic morality, or
philosophical systemslikeutilitarianismor Kantian deontology. Religion
implicitly involves a connection to the supernatural or transcendent,
expressed through both inner conviction (bdief or faith) and outer
action (worship or cult). Morality concerns man in personal and social
relationsi.e., how human beings ought to behave toward themselves
and other humans. Social issueslike sexuality, gender, race, ethnicity,
and class- influenced by women's movement, identity evolution, and
socioeconomic forces- permeate religious traditions.

Theintersection of ethicsand religion formsthe core of this paper,
highlighting thehistorical, thelogical, the practical, and the theoretical
points of view. It discusses how religion’s essential nature excludes
notions like the “rdigion of humanity,” which rejects the divine to
promote general morality. In advanced stages, religion landmarks
ethical conduct, established concord human life under a divine moral
guarantor, but speculation remnant distinct from scientific certainty.

Rather than providing definitive answers, this paper critically
analyzes how and why these concerns emerge organically from
reflections on themoral thoughts and practices of theworld'sreligions.
Keywords : Divine Commands, Ethics, Rdigion, Human Conduct,
Scientific temperament.
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Human Values in the view of Rabindranath
Tagore and Sister Nivedita

Prof. Soma Samanta
Garhbeta College, Paschim Medinipur

Rabindranath Tagoreand Sister Nivedita, two eminent figuresin history
shared a deegp commitment to human values. Human Values in the
thought of Rabindranath Tagoreand Sister Niveditaare deeply rooted
in spirituality, universalism and service to humanity, both thinkers
emphasized the halistic development of human personality through
moral, intellectual and spiritual growth.

Rabindranath Tagore viewed human values as the realization of
the unity of all existence. He believed in universal love, freedom of
mind, harmony with nature, creativity and internationalism. According
to him, true education should nature sympathy, cooperation and the
spirit of freedom, enabling individualsto transcend narrow nationalism
and realize global brotherhood.

Sister Nivedita inspired by Indian spiritual ideals and guided by
Swami Vivekananda, stressed sdlfless service, dedication patriotism,
women's empowerment and character-building as essential human
values. She believed that education should awaken strength, courage
and social responsibility, especially among the youth and women in
India.

While Rabindranath Tagore emphasized universal humanism and
aesthetic harmony, Sister Nivedita focused more on practical service
and national regeneration. However, both shared a common vision of
humanity grounded in love, sacrifice, spiritual realization and the
upliftment of society.

In conclusion, the human values advocated by Rabindranath
Tagoreand Sister Niveditaaim at building acompassionate, enlightened
and morally strong society through education, service and spiritual
awareness.
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M ahabharata and Ethics : Critical Exploration
Surg Das
Student, University of Kalyani, Kalyani, Nadia, West Bengal

Ethicsis called moral philosophy, that systematic studies, defines and
defends concept of right and wrong behaviour. It providing guiddines
for conducting onesdf, evaluting action, and distinguish acceptable
from unaceptable conduct, aiming to ensure respect fairness, and the
pursuit of a good life. It deal with the systematic study of human
behaviour, character. It examine the normative aspect of voluntary
human behaviour in society and determines that is right and wrong.

Morality plays an important role in the Mahabharata. The main
moral of the Mahabharata is to establish ‘Dharma’ or righteousness,
which is based on eternal truth, honesty, and duty. It teaches that
good always triumphs over evil, but it is complicated depending on the
situation. Justicethrough the Pandavas, bravery of Arjuna, and devotion
through love for Krishna and showing the right path through action
are the main messages of this epic. This epic reminds us that every
action has an inevitable consequence; the result of good action is
good and the result of bad action is bad. The Mahabharata is not just
an epic, it is a huge repository of ethics, religion, and deep teachings
of life, which teaches morality in society through the actions and
consequences of different characters. The main purpose of my article
is how morality is conveyed in our life through the actions and
conseguences of different characters and their actions.

Key Words: Ethics, Morality, Mahabharata, Dharma, Righteouness,
Action, Conseguence.
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Care, Compassion, and Cosmic Interdependence:
Environmental Ethicsin Indian Philosophy

Dr. Subhgjit Dutta

Assistant Professor of Philosophy, Kumarganj College, Dakshin Dingjpur,
subhajitduttad3222@gmail.com

Contemporary environmental ethics has predominantly evolved within
Western theoretical frameworks, frequently emphasizing rights, utility,
or stewardship, while overlooking the relational and affective aspects
of moral existence. This paper presents an innovative reconstruction
of environmental ethics rooted in Indian philosophy, analyzed through
the conceptual framework of care ethics. Instead of viewing
environmental concern as aseparate moral domain, the paper contends
that ancient I ndian philosophy integrates ecological responsibility within
its metaphysical, ethical, and soteriological structures, thus expressing
a comprehensive and interconnected moral perspective. The study
illustrates that Indian philosophy perceives the human-nature
relationship not as instrumental or managerial, but as a participatory
engagement within ashared moral cosmos, utilizing key philosophical
concepts such as cosmic order ([ta), moral duty (dharma), non-
violence (ahiCsa), compassion (karuGa), and interdependence. The
paper’s primary novelty is the reinterpretation of these concepts as a
proto-care ethics, emphasizing vulnerability, relationality, embodied
practice, and moral attention above abstract rule-following or rights
attribution. By highlighting lived practices, affectivemoral dispositions,
and ontological interdependence, this framework critiques prevailing
anthropocentric and technocratic paradigms of environmental ethics.
Thepaper additionally demonstrates that I ndian philosophy prefigures
modern criticisms of ecological dominance by transcending fixed
boundaries among sdf, society, and nature. In doing so, it advances a
philosophically rooted, non-Western, and care-oriented ethical
framework that is highly pertinent to contemporary discussions on
sustainability, ecological responsibility, and diverse perspectives in
environmental ethics.

K eywords: Compassion (KaruGa); AhiCsa (Non-violence); Dharma;
Environmental Ethics; Care Ethics; Indian Philosophy; Non-
Anthropocentric Moral Frameworks
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Ethics in Education and Its Impact on Halistic

Sudent Development

Subrata Acharyya

SACT, Dept. of Education, Ramananda College, Bishnupur, Bankura, W.B
subrataacharyya2@gmail.com

The rapid integration of generative artificial inteligence (Al) in
educational settings presents a dual-edged sword: it offers
unprecedented efficiency and personalization while simultaneously
threatening the development of critical epistemic and social-emotional
skills. This paper explores the ethical dimensions of Al adoption,
arguing that a purely technocratic approach often neglects the
requirements for holistic student development, which includes
independent critical thinking, group collaboration, and ethical
mindfulness. Drawing on recent literature regarding the “ boiling frog
problem” in physics education and the capability approach ininclusive
learning, we propose a framework that prioritizes student agency and
process-oriented learning over mere answer generation. We argue
that without structured ethical intervention, students risk bypassing
the cognitive struggle necessary for deep learning. By synthesizing
insights frominstructional design, social-emotional learning (SEL), and
IT mindfulness, this work outlines a path toward an educational
environment where Al serves as a partner in cultivating future-ready
learners rather than a substitute for human intell ect.

Keywords: Artificial Intdligence, Dual-Edged, Critical Thinking,
social-emotional skills
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Human Values and Universal Humanism in
Tagore's Thought

Himadri Singha

Research Scholar, Department of Philosophy, Tripura University

Rabindranath Tagore's philosophy of human values is founded on a
deep spiritual humanism that transcends sectarian religion, ritualistic
formalism, and narrow nationalism. His intellectual and spiritual
evolution moved from a traditional Brahmanical background toward
auniversal andinclusivevision of humanity, culminating in hisidea of
the “Religion of Man.” For Tagore, religion was not an institutional
doctrine but a living experience grounded in the realization of the
divine within human beings. Inspired by the Vedantic ideal of Nara-
Narayana, he affirmed the inherent divinity of every individual,
establishing a philosophical basis for universal dignity, equality, and
mutual respect.

Tagore emphasized core human values such as love, freedom,
truth, unity, dignity, and serviceas essential for individual growth and
social harmony. He strongly criticized communalism, caste divisions,
and religious exclusivism, advocating unity through cultural dialogue
and education. His educational experiments at Santiniketan and
Sriniketan, later developed into Visva-Bharati University, reflected
hisvision of intellectual and cultural synthesis between East and West.

Tagore's universal humanism was ethically expressed through
moral action, including his protest against injustice and renunciation
of British knighthood after the Jallianwala Bagh tragedy. Ultimately,
his philosophy seeks the spiritual integration of humanity with nature
and the Infinite, offering a timeless framework for global harmony
and moral awakening.

Keywords: Spiritual Humanism, Religion of Man, Universal
Brotherhood, Human Values.
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The Limitations of R2P: Exploring Kant’s ethical
Caosmopalitanism in Modern Humanitarian Crises
Dr. Arpan Bhattacharya

Assistant Professor, Department of Political Science, Ramananda College,
Bishnupur, Bankura, West Bengal, arp.bhatt143@gmail.com

The state must be saved from a powerful enemy; its citizens must be
saved. Otherwise, arefugee crisismay begin, asinthecase of Ukraine,
we see that Ukrainians have already started taking refuge in
neighbouring countries. In this case, Protection to Civilians (POC)
can be considered instead of R2P to directly support Ukraine. The
UN must take responsibility for it. However, the UN has failed to do
S0 in asense. As a result, the need that arises from this is to think
about a greater type of protection. In this context, we can think of
Kant’s statement where he spoke about a ethical cosmopolitan order
and justice. That is, ahypothetical situationwhere nationality must be
transcended and a larger cosmopolitan order must be reached that
will beethically just. That is, although national citizenship isimportant,
from the perspective of ethical standards, humanity will be our real
refuge, authentic allegiance. That is, religious institutions and national
palitical cannot claim to provide true authoritative guidance. In other
words, we need to override our limitations or determination by moving
towards the cosmopolitan framework to secure basic equality and
rightsfor all.

But heretoothereisaproblem, becauseif nationality relationships
overwhelm or overdetermine our consciousness and identity, how can
wearriveat atrue cosmopolitan approach? Again, since R2Pis rooted
in the ideas of a few pillars, coercive humanitarian intervention or
operation cannot be possible unlessthereis genocide or mass daughter
and torture. Soin reality we haveto wait for an event like genocide or
refugee exodus and it is quite difficult to say how effective
cosmopolitanlogicit can overcome state sovereignty. This paper seems
that Kant's Cosmopolitanism cannot be a robust full-fledged
Cosmopolitanism, rather it was a weak vision of putative
Cosmopoalitanism.

Keywords. Protection to Civilians (POC), Responsbility to Protect
(R2P), Cosmopalitan order, Humanitarianintervention, State sovereignty
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Knowledge and Responsibility at the Moral Horizon of
Theoretical Science: An Indian Ethical Perspective

Dr. Suvonil SinhaRay

Assistant Professor, Department of Chemistry, Ramananda College, Bishnupur,
Bankura, Pin- 722122  suvonil.sinharay@gmail.com

Theoretical study in physical scienceplaysafoundational rolein shaping
humanity’s understanding of nature, matter, energy, and the structure
of the universe. Unlike experimental science, theoretical research
primarily relies on abstract reasoning, mathematical formalism, and
conceptual modelling rather than direct manipulation of physical
systems. Because of this indirect engagement with empirical reality,
theoretical science is often regarded as ethically neutral. However,
such an assumption overlooks the fact that theoretical frameworks
frequently guide experimental practices, technological development,
and public policy decisions, thereby exerting degp and lastinginfluence
on society and the environment. Many of the most consequential
developments of modern civilization—nuclear energy, digital
communication, space technology, artificial intelligence, and climate
modelling—originated in theoretical investigations that were once
considered purely speculative. This paper critically examines the
ethical dimensions and implications of theoretical study in physical
science through a balanced philosophical and scientific lens, with
special referenceto Indian ethical traditions. Drawing upon key ethical
concepts such as dharma, karma, satya, and ahimsa, and engaging
explicitly with the Bhagavad Gita, Buddhist ethics, Jain philosophy,
and the reflections of Mahatma Gandhi and Rabindranath Tagore,
thestudy arguesthat theoretical knowledge carriesmoral responsibility
despite its abstract nature. Issues of intellectual integrity, social
responsibility, militarization of science, environmental ethics, and value-
oriented scientific education are examined in detail. The paper
concludes that ethics is not external to theoretical physical science
but constitutes an essential internal dimension that gives meaning,
direction, and responsibility to scientific inquiry.

Keywor ds: Ethics, Theoretical Physical Science, Indian Philosophy,
Scientific Responsibility
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Moral and Ethical Values in Education: A
Philosophical Perspective

Madan Kumar Tripura

PhD Research Scholar, Department of Philosophy, Tripura University (A Central
University)- 799022. tripuramadan26@gmail.com

The present paper titled “ Moral and Ethical Values in Education:
A Philosophical Perspective” examines the meaning of morality and
explains why moral and ethical values are necessary in education.
Ethics is the study of morality and human conduct. It helps us
understand what is right and wrong, good and bad in human actions.
In the Indian philosophical tradition, thereare four aims of human life
known as Purucartha: Dharma (righteousness), Artha (wealth), Kama
(desire), and Moksha (liberation). Thesefour aims provide a balanced
framework for a meaningful life. Among them, Dharma is the
foundation, as it guides moral, material, and spiritual development.
Values are fundamental principles that give meaning and importance
to human life. They aretheidealsthat individuals and society striveto
achieve and for which they arewilling to make sacrifices. Values are
often understood in terms of usefulness, desirability, and exchange.
Things that satisfy human needs and desires are considered valuable.
Ethics studiesthesevaluesin aqualitativeway, focusing on their moral
significance. Educationisnot simply apersonal quality likevirtue, nor
just a relationship like friendship. It is a human activity that involves
many participants and is shaped by cultureand civilization. Education
isvaluableinitsdf becauseit contains internal goods that can only be
realized through the development of moral virtues. Therefore, moral
and ethical values are essential for meaningful teaching and learning.

Keywords: Moral, Ethical Values, Value Education, Ethics of conduct,
Purucértha,
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Moral Conflict vs Logical Conflict
Sharmistha Chakraboty

Ph.D Research Scholar, Presidency University, Kolkata -73,
sharmisthachakraborty92@gmail.com

The Bhagavad Gita, often affectionately referred to as the Gita,
addresses one of thefundamental problems of social existence, namdy
moral dilemma or moral conflict, through the instruction given to
Arjuna. A dilemma, inits basic sense, signifiesa situation involving a
conflict between two competing courses of action. In this paper, the
terms conflict and dilemma will be used interchangeably. In order to
grasp Arjuna’s predicament on the battlefiedd of Kurukcetra, it is
necessary to analyze the nature of this conflict with precision.

Asexplained by Prof. B. K. Matilal in his book Epicsand Ethics
, amoral dilemma emerges when an individual is bound by two or
more moral duties, yet the circumstances are such that fulfilling one
obligation necessarily entailstheviolation of another. In such asituation,
if Arjuna chooses to act in accordance with one duty (x), he must
inevitably neglect or violate the other duty (y), and vice versg; it is
impossible for him to fulfill both obligations simultaneously. A moral
dilemma, therefore, arises when amoral agent isunableto act without
transgressing at least one of his moral commitments. (p-23, 2002)

It isimportant, however, to distinguish moral conflict fromlogical
conflict. Logical conflict occurs when two propositions are mutually
incompatible. In the case of contradictory propositions, both cannot
be true and both cannot be false. In contrast, contrary propositions
cannot both be true, although they may both be false. For example,
the propositions “All dogs are loyal” (A) and “Some dogs are not
loyal” (O) arecontradictory, sincethe truth of onenecessarily implies
the falsity of the other. On the other hand, the propositions “ All dogs
are loyal” (A) and “No dogs are loyal” (E) are contrary: while they
cannot both be true, they may both be false.

In the moral domain, logical conflict arises when two moral
propasitions appear equally justified yet cannot bejointly satisfied. A
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common example is the conflict between the obligation to always tell
the truth and the obligation to protect innocent life. In such cases,
logical analysis serves as an essential tool for identifying
inconsistencies, clarifying underlying assumptions, and evaluating the
implications of alternative moral choices.

This paper seeks to examine the nature of moral conflict and
logical conflict, to clarify the distinction between logical conflict and
logical inconsistency, and finally to demonstrate how logic functions
asatool for assessing the coherence and justification of moral claims.
Key Words: Moral Conflict, Logical Conflict, Logical Inconsistency,
Contradictory, Contrary.
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Sri Aurobindo’s Idea of Divine Action: A Spiritual
Analysis
Ruman Debnath
Research Scholar, Department of Philosophy, Tripura University

In Sri Aurobindo’s philosophy, the concept of “divine action” isnot a
set of ethical rules, but rather the transformation of human action into
a spontaneous expression of spiritual consciousness. In a spiritual
sense, this means transcending ego and mental desires and acting as
a direct instrument of divine will. His idea of divine action derives
from a view of reality in which divinity is transcendental and
omnipresent, and deeply intertwined with cosmic evolution. He
reconceives action not as an ego-driven endeavor, but as divine power
directed through theindividual. Inthis framework, divineactionis not
adenial of human effort, but rather its transformation; it occurs when
the individual transcends a sense of limited authority and becomes a
consciousinstrument of divinewill. He distinguishes between ordinary
action and transcendental action driven by the qualities associated
with desire, ignorance, and spiritual realization. Through the practice
of integral yoga, the practitioner allowsthe mindto beguided by divine
knowledge and power so that it can function spontaneously and
harmoniously. Thisspiritual work overcomesthetraditional confusion
between renunciation and involvement in worldly affairs, and creates
a balance of reflection and engagement.

Keywords: Divine action, Ethical rules, Spiritual, Consciousness,
Omnipresent, Ignorance, Supermental, Integral yoga.
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Preservation of Indigenous Knowledge and
Ethical Responsibility of Libraries

Srabani Karak

Librarian, Ramanada College, Bishnupur, Bankura,
srabanikarak l@gmail.com

Indigenous knowledge systems represent rich, community-based
epistemologies that embody cultural identity, ethical values,
environmental wisdom, and intergenerational experiences of indigenous
societies. In the context of rapid globalization, digitization, and
information commodification, such knowledgefacesincreasing threats
of erosion, misappropriation, and cultural marginalization. This paper
explores the ethical responsihilities of libraries in the preservation,
organization, and dissemination of indigenous knowledge. Drawing
upon principlesof information ethics, social responsibility, and cultural
respect, the study examines how libraries can function not merely as
repositories of information but as ethical custodians of indigenous
intdlectual heritage. It emphasizes the importance of community
consant, cultural senitivity, intdlectual property rights, and participatory
knowledge preservation practices. Thepaper also discusses challenges
such as ethical digitization, access control, representation, and the
risks of knowledgeexploitation in digital environments. By integrating
philosophical ethicswith library and information science perspectives,
the study proposes a value-based framework for ethically sustainable
indigenous knowledge preservation. It argues that libraries must adopt
inclusive, respectful, and community-centred approaches to ensure
that indigenous knowledge is preserved not only as information
resources but as living cultural systems grounded in ethical integrity
and social justice.

Keywords: Indigenous knowledge, Information ethics, Professional
ethics, Library responsibility, Knowledge preservation, Cultural
heritage.
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Compassion, Devotion and Moral Responsibility:
Re-reading the Ethical Foundations of Vaishnava
Philosophy in Contemporary Context

SukantaGhosh

Assistant Professor, Department of Philosophy, D.K.D College, Dergaon,
Golaghat, Assam sukantaphildkdc@gmail.com

Vaishnava philosophy, rooted in the Vedic and Puranic traditions and
systematized by thinkers such as Ramanuja, Madhva, and Chaitanya
M ahaprabhu, presents a distinctive ethical vision grounded in devotion
(bhakti) to Vishnu/Krishna as the Supreme Reality. This paper
examines the ethical foundations of Vai shnava philosophy by analyzing
its core principles—dharma (righteous duty), ahimsa (non-violence),
compassion toward all beings, humility, and self-surrender (prapatti).
Unlike purdy rule-based moral systems, Vaishnavaethicsisreational
and theocentric; moral life is understood as loving service (seva) to
God and, by extension, to all living beings who are regarded as parts
of the divine whole.

Thestudy highlights how scriptural sources such asthe Bhagavad
Gita and the Bhagavata Purana articul ate an integrated mode of ethical
action combining devotion, knowledge, and righteous conduct. It further
argues that Vaishnava ethics promotes ecological sensitivity, social
harmony, and spiritual egalitarianism by affirming the sacredness of
life By situating Vaishnavamoral thought within contemporary ethical
debates, the paper demonstrates its relevance in addressing issues of
violence, environmental crisis, and moral alienation. Ultimately,
Vaishnava philosophy offers a transformative ethical framework
where devation becomes the foundation of universal compassion and
responsible action.

Keywords: Bhakti, Dharma, Ahimsa, Prapatti
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Ethics in Teacher Behaviors and Its Impact on
Students

Lashram Sushil
Research Scholar, Department of Fine Arts, Tripura university

laishram.finearts@tripura.univ.ac.in

Teacher behavior plays a crucial role in shaping students’ academic
performance, emotional comfort, and moral. Ethical conduct in
teaching extends beyond subject matter to include fairness, respect,
empathy, integrity, and professional commitment. This paper examines
therelationship between ethical teacher behavior and student behavior,
emphasizing how teachers' attitudes, communication styles, and
decision-making practices influence classroom climate and student
rendezvous. When teachers demonstrateimpartiality, maintain privacy,
avoid favoritism, and treat students with dignity, a safe and inclusive
learning environment it promotestrust and motivation. Contrarywise,
unethical behaviors such asdiscrimination, humiliation, bias, or misuse
of authority can negatively affect students’ self-esteem, participation,
and academic success. The study highlights the importance of ethical
awarenessin teacher training and professional, suggesting that ethical
competence should be considered a core teaching skill. By bringing
ethical standardsin educational practice, schools can support not only
intellectual growth but also the social and moral of students, ultimately
contributing to a morerespectful and responsiblelearning community.

Keywords: teacher, ethics, student, classroom environment,
educational values
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Under standing Consciousness in Indian and
Western Philosophical Framewor ks

Akash Chandra Jena

Ph.D. Scholar, Department of Philosophy, Utka University, Bhubaneswar,
Odisha. akashjenaD6@utkaluniversity.ac.in

Consciousness is one of the most important questions in philosophy
because it is closely connected with human life, sdf-understanding,
and meaning. This paper aimsto understand theidea of consciousness
through a comparative study of Indian and Western philosophical
frameworks. Indian philosophy generally views consciousness as the
foundation of existence and human identity. In traditions such as the
Upanishads, Vedanta, Yoga, and Buddhism, consciousness is not limited
to mental activity but is deeply related to sdf-redlization, moral life,
and liberation from suffering. It isunderstood throughinner experience,
reflection, and spiritual practice. Western philosophy, on the other
hand, often approaches consciousness through reason, analysis, and
scientificinquiry. From Descartes to contemporary philosophy of mind,
consciousness is discussed in relation to the mind, body, knowledge,
and brain processes. Western thinkers have focused on explaining
how consciousness works and how it is connected to perception,
thought, and personal identity.

By bringing these two traditions together, this paper shows
that Indian philosophy emphasizes lived experience and inner
transformation, while Western philosophy offers logical clarity and
critical analysis. The study suggests that a dialogue between Indian
and Western perspectives can help develop a more humane and
bal anced understanding of consciousness, onethat respects both human
experience and rational inquiry.

Keywords: Consciousness, Indian Philosophy, Western Philosophy,
Human Experience, Sdf, Mind
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From Dharma to Digital Society: |ndian Ethical
Frameworks for Addressing the Crisis of Values
in Al-Mediated Contemporary Education
Dr. Vijaydakshmi V

Ph.D, Osmania University, Hyderabad, vangurivijaya akshmi@gmail.com

Therapid expansion of Al-mediated and data-driven systemsin higher
education has generated unprecedented access to knowledge while
simultaneously intensifying concerns regarding the erosion of human
values, reduction of learners to algorithmic profiles, and the
displacement of ethical formation by performance metrics. This paper
argues that the contemporary crisis of valuesin digital education can
becritically addressed through the normativeresources of Indian ethical
philosophy. Interpreting Dharma as a principle of moral order,
responsibility, and social harmony rather than merely a reigious
category, the study examines its relevance for guiding technological
practices in education.

Drawing on the Bhagavad Gita’s ideal of Nickama Karma, the
integrative vision of the Purucarthas (Dharma, Artha, Kama, Mokca),
and the notion of Sthitaprajiia as ethical sdf-regulation, the paper
proposes a value-centred framework for Al governance in higher
learning. It argues that when Al-based evaluation systems operate
solely on efficiency and predictive analytics, they risk reinforcing
instrumental and mechanistic pedagogies that marginalize character
formation and moral agency. In contrast, Indian ethics offersa human-
centric and relational mode that aligns technological innovation with
duty, non-instrumental action, and holistic development.

By moving from Dharma to the digital, this study demonstrates
that classical Indian ethical categories provide actionable philosophical
foundations for value-sensitive Al in education. The paper ultimately
advocates a dialogical synthesis between Indian ethical thought and
contemporary Al governanceto restore the primacy of human values
in the future of higher education.

Keywords: Indian Ethics; Dharma; Nickama Karma; Purucarthas;
Sthitaprajfia; Value-Sensitive Al; Higher Education Ethics; Ethics of
Technology
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Between Anthropocentrism and Non-
Anthropocentrism: Locating Traditional
Ecological Knowledge and Sustainable Practices
of the Kuki People
Nemngaithem Doungel

Ph.D Scholar, Department of Philosophy, Tripura University
doungelnemngaithem?7@gmail.com

In environmental ethics, there are two broad perspectives on nature:
anthropocentrism and non-anthropocentrism. Anthropocentrism posits
that nature ought to be preserved primarily because of itsinstrumental
value towards human beings and that only human beings possess
intrinsic moral worth. On the other hand, there is non-
anthropocentrism, such as biocentrism and ecocentrism, which hold
that nature has inherent value independent of human interests and
therefore deserves moral consideration and respect. The tension
between these two perspectives has remained as an endless debate,
thereby shaping contemporary environmental philosophy.

This paper philosophically examines and situates the traditional
ecological knowledge (TEK) and sustainability practices of the Kuki
community within this conceptual divide. Through acritical conceptual
analysis of community-based conservation methods, embedded
customary norms and taboas, seasonal ritualsand festivals, agricultural
patterns, and land-use practices, the study investigates whether these
traditions are fundamentally anthropocentric—structured around
human survival and welfare—or whether they embody a non-
anthropocentric recognition of nature' sintrinsic value.

An in-depth analysis of this study shows that the traditional
ecological worldview of theKuki community employed an intermediate
synthesis of both views. It reveals that the traditional ecological
worldview of the Kuki community neither fully supports nor rejects
both of thesetwo perspectives. Instead, it reflectsareational ontology
in which all beings, whether human or nature, are interwoven and
interdependent, coexisting harmonioudy with their natural surroundings
for survival.

K eywords: Anthropocentrism, Ecocentrism, Biocentrism, TEK, Kuki
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A Comparative Sudy between the Indian Theory
of Justice and Western Theory of Justice

Palash Bhunia

SACT, Dept. of Philosophy, Siddhinath Mahavidyalaya
palashbhuniad91@gmail.com

Justice has remained one of the most enduring and debated concepts
in political and moral philosophy across civilizations. While Western
theories of justice have largely evolved through rational inquiry,
individual rightsdiscourse, andinstitutional design—yparticularly from
the Greek, Enlightenment, and modern liberal traditions—the Indian
conception of justice has developed through a deeply ethical and
spiritual framework rooted in dharma, social duty, and cosmic order.
This paper undertakes a comprehensive comparative analysis of the
Indian and Western theories of justice by examining their philosophical
foundations, normative assumptions, conceptual priorities, and practical
implications.

The Western tradition, represented by thinkers such as Plato,
Aristotle, Hobbes, Locke, Rousseau, Rawls, and Nozick, primarily
conceptualizes justicein terms of individual rights, fairness, equality,
and contractual legitimacy of the state. Justice is often institutional,
procedural, and distributive, focusing on safeguarding liberties and
ensuring equitable distribution of resources. In contrast, the Indian
tradition—drawing from Vedic literature, Dharmashastra texts,
Buddhist and Jain ethics, and modern constitutional values—
emphasizes moral duty, social harmony, righteousness, and the
maintenance of order. Rather than centering on rights alone, Indian
thought situates justice within a broader ethical framework where
duties precede entitlements and collective welfare is prioritized over
individual autonomy.

Thestudy further exploreshow classical Indian social stratification,
particularly the Varna framework, shaped notions of justice and how
modern constitutionalism in India attempts to reconcile traditional
ethical concepts with contemporary ideals of equality, democracy,
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and social justice. By identifying both convergences—such as
commitment to fairness and welfare—and divergences—such as the
primacy of rights versus duties—this paper argues that the two
traditions offer complementary yet fundamentally distinct paradigms
of justice.

Ultimately, the comparative analysis demonstrates that a deeper
engagement with both traditions can enrich global discourseson justice
by integrating moral responsibility with institutional fairness, and by
balancing individual liberty with collectivewell-being.

Keyword: Justice, Dharma, Individual Rights, Social Harmony,
Distributive Justice, Constitutionalism
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Ethical Worldview of Indigenous Community
with Special Reference to Santals in West
Bengal: A Philosophical Sudy

Sk Kawsar Ali, Dr. Sunny Baskey?, Dr, Dasarath Murmus, Dr.
M.PTerence Samuedl*, Dr Tapan Kumar Parichhe?

Thereisan inextricablerelationship between the knowledge produced
by an individual or community and their socio-cultural context. This
paper is confined to exploring the oral ethical paradigm embedded in
thedaily practices of Indigenous communities, specifically inthe Santals
and theorise it. Using existential-phenomenology and interpretative
methodol ogy and qualitive data collected from multipleinterviews and
focus group discussion conducted in 2025-26 across West Bengal,
the study investigatesthe nature of the ethical worldview of the Santal
community.

Santal community embodies a relational-communitarian ethics.
For them, Community is prior totheindividual. Hence, community life
isplaced at the central axis of their ethical worldview. Inthisparadigm,
voluntary action is neither guided by a universal moral principle nor
reduced to mere subjective perspectivity. It emerges through the
dialectical process of More Hor (five-men-village-committeg), Lo-
Bir-Baishi assembly, and human- nature interaction. Sometimes,
ancestral practices that are transmitted through rituals, inherited
customs, collective memories, songs, riddles, and stories act as a
standard of moral action. Their aim of performing ethical actionisto
maintain the triadic equilibrium between the human being, the natural
world, and the interconnected ancestral/spiritual realm. Therefore,
the moral conduct of Indigenous communities can be understood as a
practical and lived effort to preserve the balance of interconnected
web of life.

Keywords: Indigenous ethics, More Hor, communitarian ethics,
Santal, Existential-phenomenol ogy
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I nter preting Vedic Environment Thought: A Care
Ethical Re-Reading

Pooja Phukan

PhD Research Scholar, Department of Philosophy, Tripura University
pooja.philosophy@tripurauniv.ac.in

This seminar paper will offer a interpretation on vedic environment
thought through the perspective of care ethics. Environment or nature
is the fundamental condition of human existence. Human being and
nature shares an essential relation. What we breasthe and what we
eat are provided by nature. Yet how human beings treat natureremain
ethically questionable. The present environmental crisisis not only a
scientific or economic problem but also an ethical one. While modern
environmental ethics offers different approaches, traditional Indian
philosophical thought, especially the Vedas, also provides important
insightsthat deserveattention. In the Vedas, ideas such as Zta (cosmic
order), the sacredness of nature, the unity of all existence, and the
principle of reciprocity through yajiia reflect a worldview based on
harmony and interdependence. Human beings are not seen as separate
fromnaturebut aspart of alarger cosmic order. Care Ethics, devel oped
in contemporary moral philosophy, emphasizes relationships,
interdependence, responsibility, and moral attentiveness. By bringing
these two frameworks into dialogue, this paper argues that Vedic
environmental thought contains areational and responsibility-centered
ethical orientation that resonates with care ethics. This study does
not claim that the Vedas directly present care ethics. Rather, it offers
aphilosophical reinterpretation that shows conceptual smilarities. Such
a reading may help develop a culturally grounded and relational
environmental ethic relevant to contemporary ecological challenges.

Keywords: Vedic Environment Thought; Environmental Ethics; Care
Ethics; Relational Responsibility; Interdependence
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Indian Ethics and Social Justice: A Reflection on
Modern Indian Society

Sudhamayee Kumear

Assistant Professor, Sonamukhi College, Dept. of Philosophy
sudhamayeekumar1@gmail.com

Within the framework of contemporary Indian society, this essay
examines the complex relationship between social justice and Indian
ethics. In my view, social justice in India is a normative and ethical
reguirement that hasitsrootsintraditional Indianintelectual traditions
rather than just being a constitutional or legal concept. The moral
foundation for comprehending justiceas aninclusive and transforming
process is provided by ideas like dharma (moral obligation), ahimsa
(non-violence), and relational ethics. The study makes the case that
ethical principles are essential to addressing structural inequalities,
caste-based exclusion, gender disparities, and socioeconomic
marginalization by looking at theworks of influential thinkerslikeDr.
B. R. Ambedkar and Mahatma Gandhi as well as classical texts like
the Bhagavadgita and Bodhi caryavatéra. In order to advance equality
and human dignity, the study further examines the dialectic between
tradition and modernity, showing how moral principles guidegrassroots
activity, social policy, and public discourse. It is proposed that Indian
ethics provides both critical analysis and useful advice for achieving
social justice in a pluralistic and changing society as a result of this
conceptual unification. Intheconclusion, the study highlightsthat ethical
duty and justice areinextricably linked, and that ongoing alignment of
moral principles with institutional and social reformsis necessary for
long-term social change. By emphasizing ethics as the cornerstone of
social justice, the study offers insights into normative approaches to
building a more inclusive and fair Indian society.

Keywor ds: Indian ethics, social justice, dharma, ahimsa, Ambedkar,
Gandhi, tradition and modernity, structural inequality, moral
responsibility, inclusive society
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Revisiting the Ethical and Philosophical
Per spective of the Indian Epic Tradition
ArijitAcharya
Appearing student. M.A. in English 1st Year., Ramananda College, Bishnupur,
Bankura, arijitacharya80@gmail.com

Indian ethics and philosophy are deeply connected with spirituality
and moral values. They teach people how to live a righteous and
meaningful life. AsIndiahasagreat ancient heritage this paper mainly
focuses on the great Indian epics The Mahabharat, The Ramayan
and the teachings from The Bhagavad Geeta. Rather than describing
these as merely mythological and religious text, this paper presents
these as the source of moral values, conflict, loyalty, human
responsibilities and these also suggest how to lead a life.

The Mahabharata teaches us what we should not do in life. The
Mahabharata presents ethical dilemmas and highlights the result of
unrighteousness (adharma). It teaches respect for women, warns
against the dangers of half-knowledge, and shows the importance of
choosing allies wisdly and have faith in God. Through its characters,
the epic shows how moral choices determine individual and social
destiny.

The Ramayana teaches us what we should do in life. The
Ramayana represents the victory of good over evil and highlights
sacrifices of lord Rama, tolerance, devotion, dignity, and discipline.
The character of Rama symbolizes the philosophy of duty over personal
desire, while Hanuman embodies sdlfless devotion. The epic reflects
political and social ethics through the concept of ideal kingship.

The Bhagavad Geeta suggests us how to lead a life. Bhagavad
Geetais a part of the Mahabharata, which includes Karma Yoga and
emphasizes on the duty without any kind of attachment of results. It
also offersdegper philosophical insightsinto duty, action, and surrender
yoursdf totheGod. collectively, theseresults highlight moral dilemmas,
ideals of duty, and principles of righteous action that shape individual
and social life. Indian philosophy does not only talk about ideas, but
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also about right action indaily life. Theseteachings arenot only ancient
beliefs these are still important in modern society.

Key words: Dharma (Duty), Adharma (Unrighteousness), Moral
Values, Human Responsibilities, KarmaYoga, Faithin God, Devation,
Sacrifice, Ideal Kingship, Moral Choices
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When L oyalty Challenges Justice: Ethical Dilemmasinthe
M ahabharata

AnkitaChandra

Student. M.A. in English, Ramananda College, Bishnupur, Bankura, 722122,
Chandraankita79@gmail.com

Indian ethics, deeply rooted in the idea of dharma, emphasizes doing
what ismorally right, fulfilling duty, and upholding justice even amidst
difficult choices. In the Mahabharata, this philosophical framework
comes alive through characters who constantly face conflicts between
loyalty and justice— showing that ethical lifeis not simple, but shaped
by reflection, consequences, and social responsibility. The epic
beautifully teaches that where thereis dnarma, thereis victory (yato
dharmastato jayaha), meaning moral conduct ultimately sustains both
individuals and society.

This paper directly questions*|s personal loyalty moreimportant
than justice?’ ,which becomes a central theme in many characters
lives.Karna exemplifies the tension between personal loyalty and
justice. Although he sees the wrongs of Duryodhana’s actions, his
deep bond with him — based on gratitude and friendship — leads
Karna to support unjust causes, even when moral judgment calls for
otherwise. His life shows how loyalty without ethical grounding can
cause harm and suffering, a lesson that resonates with real-world
dilemmaswhereallegianceto friends or leaders can cloud moral clarity.
In the Lakshagriha (House of Lac) episode, the Pandavas are trapped
in a burning palace designed to kill them, yet Karna, despite sensing
danger and knowing it was a plot, does not warn them because of his
steadfast loyalty to Duryodhana, showing that his bond-based loyalty
overrides concern for others' safety. Similarly, during the humiliation
of Draupadi in the Kaurava court, Karna not only fails to oppose the
wrongdoing but actively encourages it by supporting Duryodhana's
actions, reinforcing how hisloyalty to afriend blindshimto theinjustice
being done to a vulnerable woman. These acts deepen the moral
conflict, as Karna chooses loyalty over justice in extreme
situations.Here comes the question that “ Can gratitude or personal

Abstract Volume ® Ramananda College ® Philosophy Department

91



loyalty ever justify supporting injustice?’

Bhishma represents a different kind of loyalty: oneto a vow. His
lifelong commitment to serve the throne of Hastinapura— even when
itsactions become unethical — illustrates how rigidloyalty to tradition
or promises can sometimes impede justice. His struggles prompt
reflection onreal social situations where upholding rules without moral
scrutiny can perpetuateinjusticerather than prevent it. So,” Is keeping
a promise always ethical, even when the promise protects injustice?’

Viduraembodies ethical wisdom over blind loyalty. He consistently
urges rulers toward justice and dharma, showing that true loyalty to
society means speaking truth and prioritizing the common good.
Vidura's stance encourages individuals and communitiestoday to value
moral guidance and integrity over personal ties when confronting
wrongdoing.

Yudhishthira's unwavering commitment to hisword — even when
it leads to disastrous conseguences like the dice game — highlights
how clinging to duty without considering justice can harm others. This
reflects modern ethical debates about promises and responsibilities
versus fairness, prompting us to weigh commitments against their
wider effects.Another example involves Yudhishthira's obedience to
his mother Kunti’s words at Draupadi’'s swayamvara: when Kunti
tells her sons to share “whatever” Arjuna has brought home,
Yudhishthira follows this without questioning it, leading to Draupadi
becoming the common wife of all five brothers — an arrangement
that raises complex questions about individual agency, social norms,
and justice. Later, when Kunti expresses regret and says Yudhishthira
should not have acted on her casually uttered instruction, he still feds
bound by his dharma to obey, highlighting how his loyalty to parental
authority and to keeping his word results in a decision that many see
as ethically problematic. Here readers ask, “Is it possible to remain
committed to justice and moral duty even when personal weakness
or loyalty blinds one to ethical consequences?’

The Mahabharata teaches that ethical living — in personal
relationships, leadership, and society — requires balancing loyalty with
justice. Its implications extend beyond myth: in contemporary life,
these lessons encourage thoughtful decision-making, integrity in
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leadership, and an understanding that moral choices shape society’s
well-being, resilience, and harmony.

K ey Wor ds:Indian Ethics, Dharma (righteous duty), Personal loyalty
vs. justice, Moral dilemma, Sacrificeand duty, Consequences of action
(karma), Ethical complexity, Moral responsibility, Moral agency.
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More-Than-Human Life in Early Buddhism:
Ethical Responsibility Beyond Ahimsa
Rajkumar Pandit

Teacher, Department of Philosophy, Bankura Christian College, West Bengal-
722101, INDIA

This paper exploresthe moral status of more-than-human lifein early
Buddhism, and arguesthat the ethical perspective of the early Buddhist

canon is not confined to the principle of ahirhsa (non-violence), but is

significantly broader in scope. Although ahirmsais often considered as
the foundational moral principle governing the Buddhist approach
toward living beings, a very close reading of early Nikaya sources
reveals a more comprehensive and nuanced framework of moral
responsibility. By analyzing key Pali doctrines such as pana (breathing
beings), satta (sentient beings), bhuta (living entities), metta (loving-
kindness), karuna (compassion), pamiccasamuppada (dependent-
origination), this study reconstructs an expanded moral community
that includes animals, unseen beings, and any other forms of life
traditionally regarded as beyond the human sphere. The paper also
challenges the notion that early Buddhist ethics is exclusively
anthropocentric or primarily soteriological in orientation. Instead, it
argues that the cultivation of central virtuesto the pathway especially
ahiAsa, metta, karuGa implicitly transcends rigid human/non-human
boundaries.

Descourses such as the Karaniya-Metta Sutta, along with various
passages from the Sutta Nipata and the AEguttara Nikaya, articulate
a moral sensibility grounded in interdependence and mutual moral
consideration among various forms of life. Although early Buddhism
does not articulate express environmental principles in modern
terminology, but its moral psychology and cosmological vision provide
conceptual resources for extending moral responsibility beyond
anthropocentric limits. This study further distinguishes between
metaphysical claims regarding reincarnation and normative claims
concerning moral obligation. Even when set aside from doctrinal
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cosmol ogy, the early Buddhist teachings on cetana (intention), kamma,
and restraint from harm establish anormativerobust ethical framework
applicable to more-than-human life. The moral principle’'s emphasis
on intention and sdlf-restraint does not merely prohibit violence but
also positively encourages attitudes of love, care, respect, and
responsibility. In this pathway, ahiAsa emerges not as a minimal
prohibition, but as part of a broader moral orientation based on
compassion and relational awareness.

By situating early Buddhist ethicswithin contemporary discussions
of more than humanistic moral consideration, this study makes a
distinctive contribution to ongoing debates in environmental philasophy
and comparativeethics. It arguesthat early Buddhism advices aunique
mode of moral responsibility rooted not in rights-based discourse or
ecological holism, but through the transformation of character and
perception. Within this framework, themoral sphere gradually expands
as ignorance and sdf-centred attachment diminish. Ultimately, the
paper suggests that the early Buddhist thought invites for a
reconfiguration of moral community, in which ethical concern is not
confined to human interests but radiates outward toward every form
of life. Such an interpretation not only deepens our understanding of
classical Buddhist sources but also opens new avenuesfor constructive
dialogue between early Buddhist ethics and contemporary ecological
reflection.

Keywords: Ahimsa, Early Buddhism, Karuna, Metta,
Pami ccasamuppada
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Ahimsa and Aparigraha in the Age of
Globalization: Reinterpreting Jaina Ethics

Kousik Sutradhar

Asst. Prof. of the Dept. of Philosophy, Khatra Adibasi Mahavidyalaya, Khatra,
Bankura, Pin: 722140, West Bengal  kousiksutradhar89@gmail.com

In the age of globalization, the world is increasingly interconnected
through economic integration, technological advancement, and cultural
exchange. However, this interconnectedness has also intensified
problems such as violence, environmental degradation, consumerism,
and widening social inequality. In this context, the ethical principles of
Jainism particularly Ahimsa (non-violence) and Aparigraha (non-
possessiveness) offer areevant and transformative moral framework.

Ahimsa, regarded as the highest virtue in Jaina ethics, extends
beyond physical non-injury to include non-violence in thought and
speech. It promotes compassion, tolerance, and respect for all living
beings, thereby encouraging peaceful coexistencein culturally diverse
and politically complex societies. In a global environment marked by
conflict and ecological crisis, Ahimsa provides a philosophical
foundation for human rights, interfaith dialogue, and environmental
responsibility.

Aparigraha addresses the ethical challenges posed by
consumerism and material excess. By advocating self-restraint,
moderation, and the limitation of desires, it questions the dominant
cultureof accumulation that fuds environmental exploitation and social
disparity. Inthe global economic order, Aparigraha can bereinterpreted
as a call for sustainable consumption, corporate responsibility, and
equitableresourcedistribution.

Thus, reexamining Ahimsa and Aparigraha in the contemporary
global context reveals their enduring relevance. Together, they offer
abalanced vision of compassion and restraint that can guide humanity
toward peace, sustainability, and ethical globalization.

Keywords: Ahimsa, Aparigraha, Globalization, Non-violence,
Sustainability, Jaina Ethics.
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Divine Commands and Human Conduct: Exploring
the Asymmetrical I ntegration of Morality and

Social | ssueswithin Religious Frameworks

Abdur Rahaman Khan
Research Scholar, Department of Philosophy and Comparative Religion,
Visva-Bharati University, Santiniketan, WB, 731235,

abdurphilosophy2020@gmail.com

This paper endeavours asymmetrical integration between ethics and
religion which is conspicuous. It is necessary to determine the generic
character of the two classes of phenomena. Rdligion is defined by its
reference to the superhuman or divine (via faith and bdiefs), whereas
morality is defined by its exclusive concern with human interpersonal
and intrapersonal conduct.

My Study will focus that how Religion often incorporates moral
rules e.g., "Thou shalt not kill" as a divine command, while morality
can exist independently e.g., secular ethics, humanistic morality, or
philosophical systemslikeutilitarianismor Kantian deontology. Religion
implicitly involves a connection to the supernatural or transcendent,
expressed through both inner conviction (bdief or faith) and outer
action (worship or cult). Morality concerns man in personal and social
reationsi.e., how human beings ought to behave toward themsdves
and other humans. Social issueslike sexuality, gender, race, ethnicity,
and class- influenced by women’'s movement, identity evolution, and
socioeconomic forces- permeate reigious traditions.

Theintersection of ethicsand religion formsthe core of this paper,
highlighting thehistorical, thelogical, the practical, and the theoretical
points of view. It discusses how religion's essential nature excludes
notions like the "religion of humanity," which rgects the divine to
promote general morality. In advanced stages, religion landmarks
ethical conduct, established concord human life under a divine moral
guarantor, but speculation remnant distinct from scientific certainty.
Rather than providing definitive answers, this paper critically analyzes
how and why these concerns emerge organically from reflections on
the moral thoughts and practices of the world's rigions.

Keywords : Divine Commands, Ethics, Religion, Human Conduct,
Scientific temperament.
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Relevance of Environmental Ethics in Gandhi’s
Philosophy: An Analytical Overview

Bima Kumar Dutta

Associate Professor, Department of Political Science, Ramananda College,
Bishnupur, Bankura

Inthe context of thepresent global environmental crisisand continuous
natural degradation, Mahatma Gandhi’s philosophy and ethics serve
as a unique guide. This paper analyses the importance of
“environmental ethics' in Gandhi’s philosophy and itsrelevancein the
maodern world. At the core of Gandhi’s thought are the principles of
non-violence, simplicity and interconnectedness. These principles are
not only spiritual, but also show the way to a sustainable way of life
by instilling a deep respect and responsibility towards nature.

An analysis of Gandhi’s various writings and works shows that
his unwavering bdief in the sanctity of all life can be the basis for
contemporary environmental policiesand practices. This paper argues
that the current environmental catastrophe can be addressed not only
through technological solutions but also through a radical change in
people's way of life and values. Gandhi’s concept of ‘ Trusteeship’
adds a new ethical dimension to resource management, where people
are considered not owners but custodians of nature.

Finally, this discussion emphasizes the importance of following
Gandhi’s ideals in policy-making and personal life. It demonstrates
that Gandhi’s environmental ethics still serve as a timeless compass
to ensure a balanced coexistence of humans with nature and to build
a sustainable future.

Keywords: Mahatma Gandhi, environmental ethics, non-violence,
sustainable development, trusteeship, environmental conservation.
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Categorical Imperative in Kantian Ethics: An
Overview

MahuyaBhowmik
SACT Teacher, Subarnarekha Mahavidyaaya Jhargram

A hypothetical imperativeisamoral obligation applicableonly in pursuit
of a predetermined goal. For example, a student studies to get good
grades. Hypothetical imperatives are independent of morality. Kant
holds that our moral dutiesare driven by categorical imperatives. The
rules arecategorical asthey areuniversally applicableto every person
in every situation, regardless of their personal goals and inhibitions.
They are imperative because a human being may be inclined not to
adheretoamoral codeof conduct, asit isonly human to seek pleasure
and reduce pain. Kant derives a test to determine a categorical
imperative. Hesays, “ Act only inaccordancewith that maxim through
which you can at the same time will that it become a universal law.”
It means that an idea can only be exposed when applied to everyone.
Cheating on a test can only be moral when everyone ese's cheating
on atest isjustified. However, in a practical sense, a mass cheating
scandal will eradicate trust in the system of meritocracy, which will
lead to a breakdown of educational institutions. To conclude, cheating
on a test is immoral. According to Kantian ethics, categorical
imperatives are counterintuitive in the sense that even though human
beings may be inclined to act in self-interest, their actions must be
driven by their duty to humanity. Kant considered sdlf-improvement
and preservation to be an undebatable obligation that is placed on
everyone. Therefore, unproductivity, suicide, or any form of sdf-
destruction isinherently immoral.

Key Words: Impartiality, Respect for individuals, Focus on moral
clarity, Emphasis on autonomy and rationality
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Ethical Action and Spiritual Realization in the
Srimadbhagavadgita: An Indian Perspective

Dr. Chirashree Mukherjee

Associate Professor, Ramananda College, Bishnupur, Bankura, West Bengal,
India.

The Srimadbhagavadgita occupies a central place in Indian
philosophical and ethical thought, presenting a profound synthesis of
spirituality and moral action. Set within the dramatic context of the
Mahabharata, the dialogue between Sri Krishnaand Arjunaaddresses
the perennial human dilemma of ethical responsibility in the midst of
conflict and uncertainty. The Gita offers a distinctive Indian
perspective on ethics by integrating metaphysical insight, spiritual
discipline, and practical action. Rather than separating morality from
spirituality, it presents ethical conduct as an expression of deeper
spiritual understanding.

A fundamental concept articulated in the Gita is dharma,
understood not merely as social duty but asthealignment of individual
action with the cosmic order. The text emphasizes svadharma—one's
own duty—affirming that ethical action must arisefromonée'sintrinsic
nature and social responsibility. At the sametime, the Gita introduces
theprinciple of nickama karma, action performed without attachment
to personal gain. By renouncing the fruits of action while remaining
fully engaged in the world, individuals cultivate inner freedom and
moral clarity. This ethical orientation transforms ordinary action into
apath of spiritual realization.

The Gita further integrates multiple spiritual paths—kar ma-yoga
(the discipline of action), jfiana-yoga (the path of knowledge), and
bhakti-yoga (the path of devotion). These complementary approaches
reveal that ethical life is sustained by sef-knowledge, devotion to the
divine, and disciplined engagement with society. Through therealization
of the sdf (atman) as ultimately identical with the universal reality
(Brahman), the individual transcends ego-centered motivations and
devel ops compassion, equanimity, and responsibility.

In the contemporary world, characterized by moral ambiguity
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and rapid social change, theethical vision of the Srimadbhagavadgita
continuesto offer valuableguidance. Its synthesis of duty, detachment,
and spiritual insight provides aframework for ethical decision-making
that harmonizes personal integrity with collective welfare. Thus, the
Gita remains a timeless source for understanding the intimate
relationship between ethics and spirituality within the Indian intellectual
tradition.

Keywords: Srimadbhagavadgita, Dharma; Nickama karma;
Karma yoga; Spiritual Ethics; Indian Philosophy
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